Introduction
This chapter takes the reader to an imagined local place, which is a composite of a number of actual places while not identical with any one of them. The place is a local Anglican parish church within the Church of England, in a northern English city, located within easy reach of the city centre. Within the broad spectrum that makes up the Church of England, its tradition tends towards the (Anglo)Catholic, rather than to the (once Puritan) evangelical. Our imaginary Church was built or revived by nineteenth-century founders, who valued the Anglo-Catholic strand in post-Reformation history of the English Church, in the decades when established northern dioceses were adapted in response to rapid growth in city populations; not far away are sister churches which stand within evangelical and "broad church"
1 traditions, with their parallel history within the Church of England. At its best, Anglo-Catholicism claims to be Reformed, while also receptive towards significant liturgical and doctrinal elements within the Catholic tradition.
The term "Anglo-Catholic" conjures up contrasting pictures, encapsulated in two active movements: on the one hand, a "Forward in Faith" form of "Anglican Orthodoxy" that is resistant to women's ordination as priest and bishop -the first implemented within the Church of England since 1992, the second likely to be inaugurated by 2015-and resistant also to any challenge to marital heterosexuality as norm for priest and people; 2 on the other, "Anglo-Catholic" suggests the "Affirming Catholicism" movement, which shows an affinity with the tradition of Christian socialism: 3 in recent decades, this has included support for "Changing Attitude" -a group that works for the full inclusion of lesbian, gay, bisexual and transgender people in the Anglican Communion. 4 In shorthand, this second tendency is referred to in Anglican circles as "liberal Catholic."
Our imagined parish church is liberal Catholic in this sense. Two commitments go hand in hand: a Catholic style of Anglican liturgy; and the pursuit of justice and so peace at home and abroad. The focus of this chapter is to investigate how these two commitments are related. In the words of the chapter title, the reiterated Eucharistic liturgy holds in a
Trinitarian embrace not only those who participate, but also those for whom the congregation prays and among, with, and for whom its members live and work and have their being. This study is an example of reimagining with doctrines -in this case with the Trinity, the doctrine which lends coherence to other received classical doctrines.
The chapter is in three parts. The first returns to the nineteenth century foundation or renewal and subsequent development of this local church, to rediscover the impetus towards the form of liturgy that lives on in its current practice, and to enquire also about the historical roots of the contemporary commitment to justice. The second part investigates the congregation gathered in our local church, in the context of the massive cultural, economic and political changes that have taken place since its nineteenth century foundation. The aim here is to bring into view the global links present in this single local place, with their implications for justice-making. The third part turns to the outworking of the shared liturgy in congregational commitments and projects within the wider world. Here Trinitarian doctrine is reimagined in the mutual reflection of the creating, redeeming and sustaining work of God and the lived practice of this human local church community. Contemporary rethinking of
Trinitarian doctrine is impoverished when such feminist Trinitarian reimaginings are ignored.
The nineteenth century Anglo-Catholic revival and its legacy
A review of the literature on the nineteenth century Church of England reveals contrasting emphases on controversy over re-emergence of Catholic doctrine and ritual, and on its continuity with the received Reformed tradition of the English Church. 5 Reading the wealth of specialist scholarship on this movement from a gender perspective, familiar patterns of an emphasis on male leadership emerge. was from an evangelical background, but he was drawn to Anglo-Catholicism, which he combined with an inclusiveness he learned from Maurice and practised in his life-long ministry. Ordained in 1869, in Orens's view, Headlam "was the most bohemian priest in the history of the Church of England." 22 He was a progressive reformer who supported working class political interests, including women's issues, in addition to defending "ritualism" against its critics. Orens attributes to Maurice Headlam's ability to reconcile "life-affirming orthodoxy" with radicalism. 23 As the introduction made clear, while liberal Catholics follow the tradition established by Gore and others, there is a tendency within Anglo-Catholicism that resists this direction.
Thus Christopher Dawson, writing in 1933, saw co-existing within Anglo-Catholicism both "liberalism and modernism," and an "objective view" of dogma and spiritual truth -a coexistence he considered to be unsustainable. 24 However, a commentator in the same year wrote that the Oxford Movement had achieved a new type of Catholicism where Church tradition was "thought of, not as an unchanging deposit, but as a creative spirit manifest through the developing experiences of the worshipping community," which interprets the sacramental idea "not in a legalistic manner but with the freedom of poetry." 25 It is this aesthetic "new Catholicism" that forged a commitment to social justice. As the next part of this chapter shows, by the twenty-first century, a movement once led by members of a privileged male, elite drawn from the old aristocracy and new middle class in nineteenth century England, has expanded to embrace a vision of social justice through inclusiveness with regard to gender, sexuality, 26 and postcolonial 27 ethnic and cultural diversity that neither Unifying forces within the Church of England explain accounts of the development of the Diocese of Manchester which document the building and demolition of churches to match changes of population, without emphasizing their respective Anglo-Catholic, broad Church or evangelical ethos. 29 Gore emphasized the comprehensiveness of the Church of England, with its evangelical and broad Church as well as Anglo-Catholic "schools of thought and practice." 30 What happens, then, in our imagined local Church may be significant within the wider Church of England, the global Anglican Communion, and in ecumenical circles.
Gathered in this place
Our imagined congregation is a single local place in a globalized and largely postcolonial world, where advanced capitalism shapes communal and individual lives in every local place. Colonial legacies of exploitation and "residuals of unjust power relations" 31 continue to exert their influence, even as the power of the nation state built during European colonialism is decentralized by advanced capitalist forces of globalization;
capitalism simultaneously lifts some people out of abject poverty, so raising aspirations, and condemns increasing numbers of others to struggle for the basic means of life and security.
The grim reality is that this amounts to a globalization and feminization of poverty. There is a strong commitment to the viability of the church from middle class white British members, and support also from local white working class families who want to see the church thrive, who sometimes attend services and who look to it for baptisms and funerals. Some black British members are longstanding, having received a rare welcome from previous members, now long gone, when they arrived at the church half a century ago as new immigrants from the Caribbean; others have found their way here in recent years. British and international students come to the church for the duration of their studies, along with those who have come to the city to work from countries outside the UK. In all this, the diversity of world Christianity is represented in this local place, and links are formed with Christian communities across twenty-first century world Christianity.
As Thomas Thangaraj puts it, "The processes of globalization have compressed our world in such a way that boundaries are crossed every second in today's world." 33 Meeting within this richly diverse congregation involves boundary crossing with abundant opportunities for questioning and reformulating "one's definitions of self and the other, one's view of community, and one's aesthetic imagination." 34 The local congregation is thus a crucible for a boundary-crossing theological practice which Peter Phan describes as "transcending differences of all kinds...to build a 'civilization of love,'" so forging a new common identity drawing on the best in each "to produce truly intercultural human beings in the image of the triune God." This place matters. 38 While not a specifically feminist community, it is a place where feminist insights are respected and feminist theology makes its mark in liturgical language, prayer and preaching. It is a site with potential for what Elizabeth Ursic calls "strategic emplacement" of feminist liturgical exploration and experiment. 39 It is a place where women with feminist commitments may integrate these with their participation in its cherished Anglo-Catholic liturgical tradition. The worshipping community gathered in this place catch a glimpse of Kathryn Tanner's "unnatural community" where previously diverse persons are brought together by their sharing in Christ. 40 What is important here is that feminists -and women and men who resist heterosexuality as norm -are included within the diversity, though women-oriented commitments do not define congregational identity as in WomenChurch communities (Ruether), or the ekklesia of women (Fiorenza) . 41 The final part of the chapter considers the imperative towards feminist reimagining with the Trinitarian doctrine that permeates Eucharistic worship and infuses the creating, redeeming and sustaining work for justice and peace in this place.
In a Trinitarian embrace
The God who is Father, Son and Holy Spirit is known, proclaimed and adored. 45 Similarly, Karen Kilby insists that through participation in liturgy Christians "learn to worship the Father through the Son in the Spirit," 46 and, for Nicholas Lash, it is in Eucharistic liturgy that Christians learn to believe three ways in one God. Hegel's legacy. 60 The result throughout the ensuing chapters is an unrelenting male language for God and the Trinitarian persons, which is nowhere subjected to scrutiny. 61 To compound matters, it is disconcerting to find a number of chapter authors also use exclusive anthropological language when discussing the human divine relation. it is a particular outworking of the imperative "to be with and for one another" just as "Jesus is with and for us." 68 The coming kingdom of life-giving relations of mutual flourishing is like the already-given gift of the Son and the Spirit in the Trinitarian missio Dei. 69 As Soskice puts it, Trinitarian doctrine "endorses the fundamental goodness and beauty of the human being, first fruits of the created order, destined to share in the life of God through the Incarnation of the Word;" 70 my argument is that as we are drawn towards that destiny, we are drawn also to the struggle for justice that seeks a better reflection among us of the coming kingdom.
In my view, current transformations represented in Rethinking Trinitarian Theology are in dire need of the rich vein of feminist reimaginings of anthropology and incarnation, to enable Trinitarian speculation to be disconnected from deeply entrenched heteropatriarchal contraventions, and reconnected with the gift of the kingdom that is already among us in all our human diversity. When female metaphors and imagery infuse the ancient language of creed and liturgy, we can envisage ourselves as caught in the Trinitarian embrace of a God who transcends the male and female that marks our human bodies.
Conclusion
The setting of the chapter is an imagined Church of England congregation in the liberal AngloCatholic tradition in a northern city in the UK. The Trinitarian doctrine that infuses Eucharistic creed and liturgy in this place is shown to be capable of feminist reimagining that leaves intact the classical Trinitarian rule while reopening and bringing into use a rich vein of biblical imagery for God. Feminist solidarity with justice-seeking
